INDIAN

¢

INDIAN JOURNAL OF PHILOSOPHICAL RESEARCH (IJPR)
[ISSN-3167-80601
A Peer Reviewed, Biannual, Bilingual (English & Bengali) Online Journal
Volume-I, Issue-2, July-December 2025

=
o
(=
A
=
>
-
(o}
b~

RESEARCH

o

HILOSOPHICAL

CLASSIFICATION OF INFERENCE AS DEVELOPED BY NYAYA-
VAISESIKA COMMENTATORS
* Priyanka Sarkar

Abstract:

The purpose of this paper is to show the development of the classification of inference with the help of Nyaya-
Vaisesika commentators. The most discussable concept, in Indian philosophy, is mainly the means of valid
knowledge (pramana), particularly Inference. Though there are some philosophers, like Carvaka, Grammarian
Bhatrhari, do not accept Inference (anumana) as a means of valid knowledge. For Carvaka, only perception
(pratyaksa) is a means of valid knowledge, whereas for Bhartrhari, perception (pratyaksa) and verbal testimony
(Sabda) are the means of valid knowledge. However, for Nyaya-Vaisesika philosophers, Inference (anumana) is
a means of valid knowledge. If we see closely the original text of Nyaya-Vaisesika philosophy, then we can
easily discover the development of inference (anumana) through their commentators in which commentators also
develop the concept ‘classification of inference’ through their own philosophical and logical perspective. The
classification of inference as svarthanumana and pararthanumana has been first developed by Prasastapada, in
his Prasastapadabhasya, who is a commentator of VaiSesikasiitra. Afterwards later Naiyayika philosophers like
Annarhbhatta in his Tarkasarmgraha and Kesava Misra in his Tarkabhasa, clearly distinguish inference between
svartha and parartha. Again, the classification of inference as piarvavat, Sesavat, and samanyatodysta has been
introduced by Nyaya logician Goutama in his Nyayasttra, and then the commentators developed his view, such
as Vatsyayana in his Nyayabhasya. Moreover, the third classification of inference as kevalanvayr,
kevalavyatireki, and anvaya-vyatireki has been first provided by Uddyotakara in his Nyayavartika, who is a
commentator of Nyayabhasya; but his view also has been developed by the commentators, such as Vacaspati
Misra in his Nyayavartikatatparyatika, Annambhatta in his Tarkasamgraha, and Kesava Misra in his Tarkabhasa,
and also Navya Naiyayika Visvanatha in his Bhasapariccheda. To explain their predecessors view, the
commentators bring another notion, such as three types of hetu as anvayi, vyatireki, and anvaya-vyatirekt, and
also, two types of vyapti as anvaya vyapti and vyatireka vyapti. And their explanation regarding every notion
based on logic. Thus, the classification of the concept of inference was developed jointly by Nyaya-Vaisesika
logicians.

Keywords: Inference (anumana), Hetu, Sadhya, Paksa, Sapaksa, Vipaksa, Classification of Inference, Svarthanumana,
Pararthanumana, Pirvavat, Sesavat, Samanyatodysta, Kevalanvayt, Kevalavyatireki, Anvaya-vyatireki, Anvaya vyapti,
and Vyatireka vyapti.
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Introduction:

The term ‘anumana’, in Indian logic, has been
translated in English as ‘Inference’. There are
only a few philosophers, whether Oriental or
Occidental, who reject the validity of inference.
They are - Carvaka philosophers, who accept
only perception (pratyaksa) as a means of valid
knowledge, and Grammarian, such as
Bhartrhari,’ who accepts perception (pratyaksa)
and sabda as a means of valid knowledge, and
objects the validity of inference as a means of
valid knowledge. They reject inference on the
basis of their denial of the possibility of
invariable concomitance (vyapti) through which
our of the thing-to-be-inferred
(sadhya) becomes possible.

inference

Definition of Inference (anumana):

Maharshi Goutama in his ‘Nyayasiitra’ has
defined inference as ‘atha
trividham  anumanam  pirvavad
samanyatodystam ca’ (1.1.5)%, The term ‘atha’,
used in the sitra, refers sequence, i.e. inference

tatpuirvakam
sesavad

should be discussed after perception. So, he
discusses inference after discussing perception.
Inference, according to Gotama, is preceded by
perception. This is the meaning of the term
‘tatpurvaka’. Bhasyakara his Nyayabhasya too
explains the meaning of the term ‘fatpitrvaka’ in
terms of ‘preceded by perception’. While
explaining this term i.e. ‘fatpiirvaka’ he brings
out the notion of the relation between the logical
mark (hetu) and the thing to be inferred (sa@dhya),
and the notion of the logical mark. He says that
‘preceded by perception’ means perception of the
relation between the logical mark and the thing
to be inferred, and perception of the logical mark.
Perception of the relation between the logical
mark and the thing to be inferred implies the
remembrances of logical mark. Thus, with the
help of remembrance of the relation between the
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logical mark and the thing to be inferred, and
perception of the logical mark one infers non-
perceptible thing. !

Bhasyakara states that inference is a means of
knowing the object with the help of the known
logical mark"™. Hence in inference, we need two
things namely, invariable concomitance (vyapti)
and consideration (paramarsa). Consideration is
the knowledge that this mountain has smoke
which is invariably connected with fire is called
consideration (paramarsa). The knowledge born
of it that the mountain is fiery is called judgment
(anumiti). Invariable concomitance is the
certainty of association that wherever there is
smoke, there is fire. In inference consideration
(paramasa) is the intermediate operation, the
knowledge of invariable concomitance (vyapti)
is an instrument,” and anumiti is the resulting
judgement. thus depends upon
Paramarsa occupies a very
important place in Nyaya logic. It is so because

Anumiti
paramarsa.

when a valid paramarsa is obtained a sound
conclusion necessarily and immediately follows.
Thus, one’s capability to prove the thing-to-be-
with the help of the means of
knowledge, i.e. perception of the necessary
relationship between the logical mark and the
thing-to-be-inferred (vyapti) and the perception

inferred

of the logical mark (paramarsa), is called
inference.

Classification of Inference:

Inference (anumana), in Indian logic, is a
combined deductive inductive reasoning process
consisting of at least three categorical
propositions. In the Nyaya philosophy, we
observe three different kinds of classifications of
anumana. According to the first classification,
inference is of two kinds namely, svarthanumana
and pararthanumana. According to the second
classification, inference is of three kinds namely,
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purvavat,  sesavat, and  samanyatodrsta.
According to the third classification, inference is
of three  kinds kevalanvayr,
kevalavyatireki, and anvaya-vyatireki. We will
discuss different kinds of
classification of inference in the following way:

namely,

these three

The first classification of inference:

It should be stated here that inference for one’s
own self (svarthanumana) and inference for
others (pararthanumana) is a later addition.
Goutama in his Nyayasiitra does not mention
inference for one’s own self (svarthanumana)
and inference for others (pararthanumana). This
division has been given by Prasastapada in his
‘Prasastapadabhasya’, of
Kanadasttra or Vaisesikasutra. Etymologically
what is intended for oneself is called
svarthanumana and what is intended for others is
called pararthanumana. It is believed that

commentator

svarthanumana is depended on pararthanumana
in the sense that a man cannot convince another
if he himself is not convinced. Prasastapada
classifies svarthanumana into two namely, dysta
and samanyatodysta. When the thing-to-be-
inferred of a man is exactly of the same kind as
its prototyped, is called drsta. In other words,
when the character which I have perceived
before in a familiar place and the character that
is to be inferred possesses specific unity
pertaining to the same species, is called drsta
anumana. For example, ‘When a man infers a
cow on the basis of his previous knowledge of
cows having dewlaps (sasnd)’. Again, when the
perceived character and the inferred character
both  have generic unity, is called
samanyatodysta anumana. For example, when
we observe that the actions of a farmer (karsaka),
a merchant (vanij) etc. lead to same results, we
infer that the actions do by the four classes of
society (varnasrama) like sacrifice etc. must lead
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to same results, then the result that is to be
inferred, viz., the attainment of heaven, which is
non secular, is of a species totally different from
the former result, which is secular."’ Therefore,
svarthanumana 1s a psychological process. In
this case one does not require the formal
statement of the different members of inference.
Here one infers the thing-to-be-inferred
(sadhya), which is the Pramiti, from the
perception of smoke (hetu), which is the source
of knowledge or pramana, on the part of a man
who employs that inference. He holds that when
a thing-to-be-inferred is apprehended through the
help of the five membered syllogism, is called
pararthanumana.”" In pararthanumana
premises are discovered by one man and
demonstrated to another through the medium of
language. This classification of inference though
developed by prasastapada, but subsequently
other logicians like Annambhatta in his
Tarkasamgraha, and Kesava Misra in his
Tarkabhasa'! adopted this classification of

inference in their thesis.

The later Nyaya logician Annambhatta in his
Tarkasmgraha classifies inference into two
namely, svarthanumana and pararthanumana.
In svarthanumana, one infers the thing-to-be-
inferred, which is unperceived object, for a man
who employs that inference. For example,
having repeated observation (bhityodarsana) that
wherever there is smoke, there is fire, such as
kitchen, and having the knowledge of invariable
relationship (vyapti), when one sees smoke on
the mountain, doubt arises that is there fire or not,
but when he remembers the vyapti relation that
wherever there is smoke there is fire, he comes to
the knowledge that this mountain has fire as
with
(vanhivyapyadhumavana ayam parvata). This
kind of knowledge is called consideration
(lingaparamarsa). Afterwards he comes to the

concomitant smoke
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conclusion that ‘this mountain is fiery’. This kind
of inference is called svarthanumana.™

But when a person after having the knowledge of
fire from the smoke, makes the application of the
five membered syllogistic form
(paricavayavavakya) for demonstrating the truth
of the conclusion to others, that inference is

called pararthanumana. For example,

1. The mountain is fiery.

2. Because it is smoky.

3. Whatever is possessed of smoke is fiery,
such as kitchen.

4. And the mountain is smoky.

5. Therefore, the mountain is fiery.

Thus, from the knowledge of liniga which is
already established, the other man also will be
able to infer that the mountain is fiery. The five
membered syllogistic form (paficavayava) are
namely, pratijiia, hetu, dystanta, upanaya, and
nigamana. The example of the five membered
syllogistic form is in the following:

1. This mountain is fiery; is the proposition
(Pratijna).

2. Because it is smoky; is the logical mark
(Hetu).

3. Whatever is possessed of smoke is fiery such
as kitchen; is the example (Drstanta).

4. This mountain is smoky; is the application
(Upanaya).

5. Therefore, this mountain is fiery; is the
conclusion (Nigamana).*

The second classification of inference:

Goutama in his Nyayasttra classifies inference
into three: (1) Pirvavat (2) Sesavat, and (3)
Samanyatodysta. X However, he does not discuss
these three kinds of inference. Vatsyayana, the
commentator of Nyayasiitra, discusses these
three kinds of inference in the following way.
Inference which allows one to infer effect on the
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basis of cause is called purvavat. For example,
seeing the cloud we infer that rain may happen.
Inference in which one infers cause on the basis
of effect is called sesavat. For example, when we
see that the water of the river is not what it used
to be, and river is full of water with more current
in it, we infer that there has been rain. Inference
based upon our general observation is called
samanyatodysta. We see that a thing, when
moved, is displaced. It is our general observation.
We see the sun in the morning at one place and
in the evening at another place. So, on the basis
of this general observation, we infer that sun
must be moving even though we are unable to
perceive it.X!

Vatsyayana provides another explanation of the
above three kinds of inference.
inference, following this alternative explanation,
is one which is based on our former perception

Piarvavat

of two things. Formerly we had perceived two
things together and now, at the time of inference,
the one out of the two, that is not perceived, is
inferred from the perception of another. For
example, formerly we had perceived smoke and
fire together, and now we infer fire after seeing
smoke i

Sesavat inference is an inference by elimination.
Sesavat literally means remainder. Sesavat
inference is that in which with regard to an
object, we eliminate some of its properties and
this elimination does not apply to some other
property. Thus, we have cognition of the
property which remains un-eliminated. This
property is remainder. Vatsyayana takes example
of sound which is an entity and momentary.
Being an entity and being momentary are
common to Substances, Qualities, and Actions.
Generality, Individuality, and Inherence are
entities, but not momentary. They are eternal.
Sound being an entity and momentary is thus
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eliminated from Generality, Individuality, and
Inherence. Thus, doubt arises whether Sound is a
substance, or Quality, or Action. Now we reason
through the process of elimination in the
following manner: (a) Sound cannot be a
Substance, because Sound inheres in a single
substance (a@kdsa); (b) Sound is not an Action,
because Sound is the originator of another
Sound. Thus, sound is not a Substance, further
Sound is not an Action; therefore, Sound must be
a Quality. We come to this conclusion by the
process of elimination X'V

Samanyatodysta inference is that in which the
relation between the logical mark and the thing-
to-be-inferred is imperceptible;
imperceptible thing-to-be-inferred (lingi) 1is
inferred on the basis of similarity of the logical
mark (/inga) to something else. For example,
Self (Atma) is inferred from Desire (iccha). We
know that Desire is a Quality (guna), and
Qualities always inhere in Substances (dravya).
On the basis of similarity of Desire to other

and

Qualities, we reach to the conclusion that Desire
must inhere in a Substance. This leads to the
inference that the Substance in which Desire
inheres is the Self.*¥

The third classification of Inference:

Uddyotakara in his Nyayavartika introduces, at a
very first time, three kinds of inference which are
different from the earlier distinction of inference
as provided by Gotama and Vatsyayana. These
three kinds of inference as given by Uddyotakara
are namely, affirmative-negative inference
(anvaya-vyatireki anumana), purely affirmative
inference (kevalanvayi anumana), and purely
negative inference (kevalavyatireki anumana)."
These three types of inference are based on three
types of hetu-s namely, affirmative-negative
logical mark (anvaya-vyatireki hetu), purely
affirmative logical mark (kevalanvayt hetu), and
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purely negative logical mark (kevalavyatireki
hetu). It is maintained that the logical mark (hetu)
differs when there is a difference between the
concomitance as occurred between the logical
mark (hetu) the thing-to-be-inferred
(sadhya), i.e. anvaya vyapti and vyatireka
vyapti > In other words, the three kinds of

and

inference are based on three kinds of hetu, and
three kinds of hefu™ are based on two kinds of
invariable relationship (vyapti). The definition of
anvaya vyapti is that the unfailing presence of the
logical mark in the locus of that thing-to-be-
inferred (sadhya), which is vyapaka of hetu. For
example, ‘Wherever there is smoke, there is fire,
such as kitchen.®* And the definition of vyatireka
vyapti 1s that the absence of the thing-to-be-
inferred is regarded as vyapya and the absence of
the logical mark is regarded as vyapaka. That is
to say, vyatireka vyapti 1is the counter
positiveness of that non-existence which is
inclusive of the non-existence of the thing-to-be-
inferred. For example, ‘Wherever there is
absence of fire, there is absence of smoke, such

7’ XX

as lake’.

The affirmative-negative logical mark (anvaya-
vyatireki hetu) is the one which is compatible
with similar cases but is non-existent in
dissimilar cases. In this case both anvayi and
vyatireki drstanta are available where both
anvaya and vydtireka vyapti are established. For
example, ‘wherever there is smoke, there is fire,
such as kitchen’, and ‘wherever there is no fire,
there is no smoke, such as lake’. Here ‘kitchen’
is the example of anvaya vyapti where hetu and
sadhya both are present, and °‘lake’ is the
example of vyatireka vyapti where sadhya and
hetu both are absent. Therefore, the hetu ‘smoke’
should be considered as anvaya-vyatireki hetu. In
another example, ‘Sound is non-eternal, because
itis a product, such as a jar’, and ‘Wherever there
is absence of non-eternality (anityatvabhava),
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there is absence of productivity
(krtakatvabhava), such as gagana or akasa’.
Here ‘jar’ is the example of anvaya vyapti
because in a jar, both hetu (product) and sadhya
(non-eternal) are present, and ‘gagana’ is the
example of vyatireka vyapti because in Gagana,
both sadhya and hetu are absent i.e. Gagana is
eternal. Therefore, the hetu ‘product’ can be
considered as anvaya-vyatireki hetu™ Purely
affirmative logical mark (kevalanvayi hetu) is the
one which exists in similar cases, but is without
dissimilar cases. It occurs where no vyatireki
drstanta, which can guarantee the vyatireka
vyapti in the form ‘wherever there is absence of
sadhya there is absence of hetu’, is available. For
example, ‘Sound is nameable, because it is
knowable’. Here the hetu ‘knowable’ is
concomitant with the sadhya

‘nameable’, since whatever is knowable is

invariably

nameable, such as a jar’ **! Therefore, there is no
vyatireki drstanta. Purely negative logical mark
(kevalavyatireki hetu) is the one which, while
pervading paksa is absent from dissimilar cases,
whereas the similar cases do not exist at all. In
this case no drstanta is available where the
affirmative concomitance between hefu and
sadhya can be guaranteed. For example, ‘Earth is
different from other elements because it has
smell’ > Here the hetu ‘smell” which can be
present only in locus ‘earth’. Therefore, there is
no drstanta available which shows the
affirmative concomitance between hetu ‘smell’
and sadhya ‘different from other elements.” In
the present context anvaya is of the form
‘wherever there is hetu, there is sadhya’ and
vyatireka is of the form ‘wherever there is
absence of sadhya, there is absence of hetu’.
Thus, these three types of hetu or logical mark
lead three types of inference. They are as
follows:
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The affirmative-negative inference (anvaya-
vyatireki anumana) is that in which the logical
mark abides in the locus as well as in objects
homogeneous with the thing-to-be-inferred or
similar cases (sapaksa), and does not abide in
those objects which are heterogenous with the
thing-to-be-inferred  or  dissimilar  cases
(vipaksa). For instance, ‘Sound is non-eternal
because it has both generality (samanya) and
particularity (visesa) and it is perceived by the
external sense-organ of ordinary human beings,
like the jar.” In other words, the logical mark
i.e. generality and particularity, and it is
perceived by the external sense-organ of ordinary
human beings, abides in the locus (i.e. sound) as
well as in objects homogenous with the thing-to-
be-inferred (i.e. non-eternal objects) like a jar,
but does not abide in objects heterogenous with
the thing-to-be-inferred (i.e. eternal objects) like
akasa™".

The purely affirmative inference (kevalanvayt
anumana) is that in which the logical mark
abides in the locus as well as in objects
homogenous with the thing-to-be-inferred or
similar instances (sapaksa), and there is no object
in which the thing-to-be-inferred is known to be
absent (vipaksahina). For instance, ‘Sound is
non-eternal because it is a product.’ In this
example one does not trace any object in which
the thing-to-be-inferred does not exist.**! The
earlier stated reasoning reminds us the theory
that all objects are momentary as held by
Buddhists in which it should be understood that
the specific particularity of objects is something
that can be nameable because it is knowable, all
knowable objects are nameable, like the
generality of things. "

The purely negative inference (kevalavyatireki
anumana) is that in which the logical mark
abides in the locus alone, and there is nothing

Vol-1, Issue-2, Tul-Dec 2025, Published on 31.12.2025




INDIAN

¢

=
o
(=
A
=
>
-
(o}
b~

RESEARCH

o

HILOSOPHICAL

else, apart from the locus, in which the logical
mark is known to be exist, that is to say, the
logical mark does not exist in the similar cases
(sapaksa) as well as in the dissimilar cases
(vipaksa). For instance, ‘The living body is not
without a soul, if it is without a soul, the problem
of being without the life will arise.”*"iil Here the
logical mark (i.e. without the life) does not exist
in the similar cases, in which the thing-to-be-
inferred is known to be exist, that is negation of
without a soul, and this logical mark cannot be
exist anywhere else except the living body,
which is the locus. Therefore, if there is a soul,
there must be a life.

Now, Uddyotakara moves to give another
interpretation of the aforesaid distinction of three
kinds of inference, i.e. the pirvavat, the sesavat,
and the samanyatodysta. He states that the word
‘purva’, as existed in the word ‘pirvavat’, refers
to the thing-to-be-inferred. Therefore, piarvavat
inference is that in which the logical mark is
invariably concomitant with the thing-to-be-
inferred and which has the thing-to-be-inferred
for its locus. The word ‘sesa’, as existed in the
word ‘Sesavat’, refers to the thing-to-be-inferred
as well as other objects which are similar to the
thing-to-be-inferred (sadhyasajatiya). Therefore,
the sesavat inference is that which has the thing-
to-be-inferred as well as objects similar to it for
its constant locus. This is the difference between
the piarvavat and the sesavat inference, while the
former is invariably concomitant with the thing-
to-be-inferred only, the latter is invariably
concomitant with the thing-to-be-inferred and
also with the other objects similar to the thing-to-
be-inferred (sapaksa). The samanyatodysta
inference is that in which the logical mark is not
found in common (samanyata), that is to say,
logical mark exists nowhere else except in the
locus. Goutama has given the particle ‘ca’ at the
end of the sitra through which he wants to show
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that the particle ‘ca’ is the quality of the word
‘samanyatodystam’ which refers that
samanyatodysta inference should not be contrary
either to the Scriptures (a@gama) or to any fact of
ordinary perception (pratyaksa). Among these
three kinds of inference, the first two kinds of
inference, purvavat are
differentiated by four characteristics, while the

i.c. and Sesavat,

third one, i.e. samanyatodrsta, has five
characteristics.**™*
Vacaspati Misra in his Tatparyatika has

explained what are those four and five
characteristics of these three kinds of inference.
At first, he discusses the three characteristics
which are common to all inferences, namely, 1)
the logical mark which is not contradicted by a
non-inferential source of knowledge (abadhita),
2) which is not counteracted (asatpratipaksa),
and 3) which is invariably concomitant with the
thing-to-be-inferred. The above stated three
characteristics are the distinctive feature of the
purvavat inference. The Sesavat inference has
one more characteristic, that is, the logical mark
is also invariably concomitant with the other
objects similar to the thing-to-be-inferred.
Therefore, inference has four
characteristics, namely, 1) the logical mark is not
contradicted by a non-inferential source of

the Sesavat

knowledge (abadhita), 2) it is not counteracted
(asatpratipaksa), 3) it is invariably concomitant
with the thing-to-be-inferred, and 4) it is also
invariably concomitant with the other objects
similar to the thing-to-be-inferred. Accordingly,
the samanyatodysta inference has one more
characteristic, that is, the logical mark is not
known to be existed anywhere else except in the
locus. Therefore, the samanyatodysta inference
has five characteristics, namely, 1) the logical
mark is not contradicted by a non-inferential
source of knowledge (abadhita), 2) it is not
counteracted (asatpratipaksa), 3) it is invariably
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concomitant with the thing-to-be-inferred, 4) it is
also invariably concomitant with the other
objects similar to the thing-to-be-inferred, and 5)
it is not seen anywhere else except in the locus.™

The Navya Naiyayika Vi§vanatha too in his
Bhasapariccheda accepts that there are three
kinds of inference namely, purely affirmative
(kevalanvayi), purely negative (kevalavyatireki),
and affirmative-negative (anvaya-vyatireki). He
also maintains that the three types of hetu, on
which the three kinds of inference based on, are
based on the knowledge of vyapti. Invariable
concomitance (vyapti) is of two kinds namely,
affirmative invariable concomitance (anvaya
vyapti) and negative invariable concomitance
(vyatireka ~ vyapti)®*  Purely affirmative
inference (kevalanvayi anumana) is that which
has no dissimilar instances (vipaksa). For
example, ‘A jar is nameable, because it is
knowable’. is knowable is
nameable, so there is no dissimilar instance
available. inference

Since whatever

Purely negative
(kevalavyatireki anumana) is that which has no
similar instance (sapaksa). For example, ‘Earth
is different from other elements, because it has
smell’. Since the difference from the thirteen
entities beginning with water, i.e. the eight
substances other than earth, and the remaining
five categories, has not already been definitely
known, so a similar instance possessed what
definitely has the thing-to-be-inferred, 1is
wanting. Affirmative-negative inference
(anvayavyatireki anumana) is that which has
both similar instances and dissimilar instances.
For example, ‘The mountain has fire, because it
has smoke’. Here similar instance is the kitchen
and dissimilar instance is the lake. In the case of
affirmative inference i.e. ‘The mountain has fire,
because it has smoke’ — it leads to the inference,
‘The kitchen has the presence of fire, because it

has the presence of smoke’, the knowledge of
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affirmative concomitance (anvaya vyapti) is the
cause, similarly in the case of negative inference
1.e. ‘The mountain has fire, because it has
smoke’- it leads to the inference, ‘The lake has
the absence of smoke, because it has the absence
of fire’, in which we can observe that the thing-
to-be-inferred and the logical mark have changed
their place, the
concomitance (vyatireka vyapti) is the cause.
Here we must understand the meaning of

knowledge of negative

‘negative concomitance’ (vyatireka vyapti). It is
the counter positiveness (pratiyogitva) of that
non-existence which is inclusive of the non-
existence of the thing-to-be-inferred. That is to
say, the place where the invariable concomitance
of fire is apprehended, by the relation of
conjunction (samyoga sambandha), to smoke,
and which also contains the relation of
conjunction to its locus, there that non-existence
of fire which is the counter positiveness of which
is characterized by the relation of conjunction,
leads to the inference of that non-existence of
smoke which is the counter positiveness of which
is characterized by the relation of conjunction in
a lake. Thus, in the case of negative invariable
concomitance the knowledge of negative co-
existence i.e. the co-existence of the absence of
the thing-to-be-inferred and the absence of the
logical mark, becomes the cause. Hence, we
should remember that the place where the
invariable concomitance is apprehended through
the knowledge of negative co-existence, there the
inference is called negative inference. In the
aforesaid example of negative inference, ‘Earth
is different from other things, because it has
smell” — the knowledge of the thing-to-be-
inferred (i.e. difference from other things) first
arises with regard to a jar etc., because they
believe that the inference ‘Earth has difference
from other things’ can take place only from a
knowledge of the otherness or other things, there
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is no need to acquire the knowledge of difference
from other things, thereafter it is inferred in
things characterized only by earth-hood >

Conclusion:

‘The classification of inference’ is one of the
most important concepts in Nyaya-Vaisesika
philosophy. As we have seen earlier that the
classification of inference is not confined to
Sitrakara only, they are the commentators who
have discussed and enriched the verses of their
predecessors. All those commentators, while
commenting upon their predecessors, have not
only developed the concepts used by their
predecessors, but also have developed their own
arguments to explain the views of their
predecessors. While doing so they have added
new concepts or notions. We have seen that the
classification of inference as svarthanumana and
pararthanumana is not given by Goutama, rather
Prasastapada, the commentator of kanddasiitra,
who has developed this notion. Then gradually
accepted by later Nyaya logicians like
Annarhbhatta in his Tarkasamgraha and Kesava

Misra n his Tarkabhasa. Again,
U Tatha hi vaiydkarano brute pratyaksam ca iti
pramanadvayam. (Bauddha-Tarkabhdasa of

Moksakaragupta, Prachya Prakashana, 74-A, Jagatagang,
Varanasi, Edited and translated in Hindi by Dr. Raghunath
Giri, 1969, Page 9).

i Atha trividharin anumanar  pirvavad
Sesavad samanyatodystam (Savatsyayanabhasyarn
Gotamiyanyayadarsanam, sutra 1-1-5, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, Page 12).

tatpurvakam
ca.

i Tatpiirvakar iti lingalinginah
sambandhadarsanam lingadarsanam ca abhisambadhyate.
Lingalinginah  sambadhyayohdarsanena  lingasmytih-
abhisambadhyate. Smytya lingadarsanena ca apratyaksah-
arthah-anumiyate. (Savatsyayanabhasyarh

Gotamiyanyayadarsanam, edited by Anantalal Thakur,

anena
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theclassificationof inference as pirvavat,
Sesavat, and samanyatodysta is first provided by
Goutama in his Nyayasitra, however he does not
explain these three kinds of inference, the
commentator  like has
developed his predecessor’s notion with his own

Moreover the classification of

Vatsyayana  who
arguments.
inference as kevalanvayi, kevalavyatireki, and
anvaya-vyatireki is first given by Uddyotakara in
his Nyayavartika, then this classification has
been developed by Vacaspati Misra in his
Nyayavartikatatparyatika, Kesava Misra in his
Tarkabhasa, Annambhatta in his Tarkasamgraha,
and the Navya Naiyayika Vi$vanatha in his
Bhasapariccheda through bringing other notions
like three types of hetu as anvayi, vyatireki, and
anvaya-vyatireki, and two types of vyapti as
anvaya vyapti and vyatireka vyapti. Therefore, it
is to be concluded that the notion ‘classification
of inference’ is a joint development of Nyaya-
Vaisesika logicians, rather it is the gradual
emergence on the basis of the need of the time.

Notes and References:

Published from Indian Council of Philosophical Research,
New Delhi, page 12).
v Mitena

anumanam.

linginaharthasya  pascatmanam

(Savatsyayanabhasyam
Gotamtyanyayadarsanam, edited by Anantalal Thakur,
Published from Indian Council of Philosophical Research,
New Delhi, page 8).

lingena

vV Vyaparastu paramarsah, Karanarm vyaptih dhih bhavet.
(Bhasa-Pariccheda — with  Siddhanta-Muktavalt by
Vis$vanatha-Nyaya-Paficanana, Advaita Ashrama, Calcutta,
English Translation, Translated by Swami Madhavananda,
with an Introduction by Dr. Satkari Mookerjee, page 105).

Vi Tad tu dvividham. Dystarin samanyatodystam ca. Tatra
dystam prasiddha sadhyayoh atyanta jatibhede anumanam.
Yatha gavi eva sasna-matram upalabhya desantarepi
sasnamatra pratipattih.  Prasiddha
sadhyayoh atyanta jatibhede linga anumeyadharma

darsanad  gavi
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samanya anuvyttitoh anumanam samanyatodystam. Yatha

karsaka-vanigrajapusanam ca pravytteh
phalavattvamupalabhya varndasraminamapi dystam
prayojanam anuddisya pravartamananam phalanumanam
iti. (Prasastapada Bhasya with Commentary Nyayakandali
of Sridhara, Sri Satguru Publications, Edited by

Vindhyesvari Prasad Dvivedin, page 205-6)

Vit Pajicavayavena vakyena svaniscita artha pratipadananm
pararthanumanam. (Prasastapada ~ Bhasya  with
Commentary Nyayakandali of Sridhara, Sri Satguru
Publications, Edited by Vindhyesvari Prasad Dvivedin,
page 231)

Vil Anumanar dvividham. Svartham parartham ca iti.
(Tarkabhasa of Kesava Misra, Published from Caukhamba
Surbharati prakasan, Varanasi, Edited and Translated in
Hindi by Dr. Gajananashastri Musalgavkar, page 130)

X Anumanar dvividham — svartham parartham ca. Tatra
hetuh.  Tathahi  svayam

dhiimah agnih
mahanasadau vyaptim grhitva parvatasamipam gatah
tadgate ca agnau sandhihanah parvaté dhimam pasyan
vyaptim smarati ‘yatra dhiimah tatra agnih’ iti, tadantaram
‘vanhivyapyadhiumavana —ayam parvata’ Jjhianam
utpadyate ayam eva lingaparamarsah uchyate. Tasmat
‘parvato vanhimana’ iti jnanam anumitih utpadyate.
Tadetat svarthanumanam. (Tarkasamgraha of
Annambhatta, Edited and Translated in Bengali by
Srinarayanachandra Goswami, Published from Sanskrit
Pustaka Bhandar, page 387)

svartham  svanumiti eva

bhuyodarsanena  yatra tatra iti

iti

X Svayam dhiimadgnim anumdya parapratipatti artham
paficavayava vakyam prayujyate tat pardarthanumanam.
Yatha parvatah vanhimana, dhiamavattvat, yah yah
dhumavana sah sah agnimana yatha mahanasam, tatha ca
ayam, tasmat tathd iti. Anena pratipaditat lingat parah api
agnim pratipadyate. Pratijiid hetu uddaharana upanaya
nigamanani  paficavayavah. Parvatah agnimana it
pratijiia. Dhumavattvad iti hetuh. Yah yah dhumavana sah
sah agnimana yatha mahanasam iti udaharanam. Tathd ca
ayam upanayah. Tasmat atha nigamanam.
(Tarkasamgraha of Annambhatta, Edited and Translated in
Bengali by Srinarayanachandra Goswami, Published from
Sanskrit Pustaka Bhandar, page 395).

iti iti

X Atha tatpirvakam  trividharm anumdnam  pirvavad
Sesavad samanyatodystam ca. (Savatsyayanabhasyarn
Gotamiyanyayadar$anam, sutra 1-1-5, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, Page 12).
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X pgrvavat iti. Yatra karanena karyam anumiyate. Yathd
meghah itya bhavisyati bristih iti. Sesavat tadyatra karyena
karanam anumiyate. Pirbodakaviparitam udakam nadyah
purnatvam sigrataratvam ca drstava srotasah anumiyate
bhiita brstih iti. Samanyatodystam vrajyapirvakam anyatra
drstasi anyatra darsanam iti. Tatha ca adityasya. Tasmad
asti apratyapi adityasya vrajyeti. (Savatsyayanabhasyam
Gotamiyanyayadar$anam, sutra 1-1-5, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, Page 12).

Xt Atha  va  parvavat  iti.  Yatra  yathdpirvam
pratyksabhiitayoh  anyatah  darsanena  anyatarasya
anumanam. Yatha dhiimena agnih iti.

(Savatsyayanabhasyarh Gotamiyanyayadarsanam, sutra 1-
1-5, edited by Anantalal Thakur, Published from Indian
Council of Philosophical Research, New Delhi, Page 12).

W Sesavat nama parisesah. Sah ca prasaktapratisedhe
anyatra aprasamgadi Sisyamane sampratyayah. Yatha sad

anityam iti evamddind Dravyagunakarmanamvisesena
samanyavisesasamavayebhyah  nirbhaktasya sabdasya
tasmin dravyagunakarmasamsaye na dravyam

ekadravyatvat. Na karma sabdantarhetutvat. Yastu sisyate
sah sabdasya  gunatva  pratipattih.
(Savatsyayanabhasyarm Gotamiyanyayadarsanam, sutra 1-
1-5, edited by Anantalal Thakur, Published from Indian
Council of Philosophical Research, New Delhi, Page 12).

ayam  iti

XV Samanyatodystam nama yatra apratyakse lingalinginoh
sambandhe lingasya samanyat
apratyaksah lingt gamyate. Yatha ichhadibhih atma.
Ichhadayah gunah. Gunah ca dravya samsthanah. Tad

kenacidarthena

yadesam sthanam sah atma iti. (Savatsyayanabhasyam
Gotamiyanyayadarsanam, sutra 1-1-5, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, Page 12).

i Tyividham iti. Anvayavyatireki, anvayi, vyatireki ca iti.
(Nyayabhasyavarttikam, Uddyotakara, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, page 43).

Xil  Sa ca anvayavyatireki, anvayena vyatirekena ca
vyaptimattvat. (Tarkabhasa of Kesava Misra, Published
from Caukhamba Surbharati prakasan, Varanasi, Edited

and Translated in Hindi by Dr. Gajananasashtri
Musalgavkar, page 134).
Xill - Lingam trividham — anvayavyatireki kevalanvayi

kevalavyatirekt ca iti. Anvayena vyatirekena ca vyaptimat.
(Tarkasamgraha of Annambhatta, Edited and Translated in
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Bengali by Srinarayanachandra Goswami, Published from
Sanskrit Pustaka Bhandar, page 400)

XX Hetuvyapakasadhyasamandadhikaranya. Tathd hi yatra
yatra dhumavattvam tatra tatra agnimattvam yatha
mahanase iti anvayavyaptih. (Tarkabhasa of Kesava Misra,
Published from Caukhamba Surbharati prakasan, Varanasi,
Edited and Translated in Hindi by Dr. Gajananasashtri
Musalgavkar, page 134-36)

X Sadhyabhavavyapakabhavapratiyogitva. Yatra agnih
nasti tatra dhiumah api nasti yatha mahahyde itiyam
vyatirekavyaptih. (Tarkabhasa of Kesava Misra, Published
from Caukhamba Surbharati prakasan, Varanasi, Edited
in Hindi by Dr. Gajananasashtri
Musalgavkar, page 134-36)

and Translated

i Yatha Sabdah anityah kytakatvad ghatavat. Yatra
krtakatvam tatra anityam. Yatra anityatva abhavah tatra
krtakatva abhavah yatha gagane. (Tarkabhasa of Kesava
Misra, Published from Caukhamba Surbharati prakasan,
Varanasi, Edited and Translated in Hindi by Dr.

Gajananasashtri Musalgavkar, page 137)

il Yatha Sabdah abhidheyah prameyatvat. Yat prameyan
tat abhidheyam yatha ghatah. (Tarkabhasa of Kesava
Misra, Published from Caukhamba Surbharati prakasan,
Varanasi, Edited and Translated in Hindi by Dr.
Gajananasashtri Musalgavkar, page 145)

il Yatha prthivilaksanam gandhbatvam. (Tarkabhasa of
Kesava Misra, Published from Caukhamba Surbharati
prakasan, Varanasi, Edited and Translated in Hindi by Dr.
Gajananasashtri Musalgavkar, page 141)

WV Tatra anvayavyatireki vivaksita tadjativa upapattyou

vipaksa avrittih, yatha anityah Sabdah
samanyavisesavatvesatyasmad adi
badhyakaranapratyksatvad ghatadivad iti.

(Nyayabhdasyavarttikam, Uddyotakara, edited by Anantalal
Thakur, Published from Indian Council of Philosophical
Research, New Delhi, page 43).

XV Tathd ca ayam nityebhyah akasadibhyah ghatadisu ca
anityesu anvit iti bhavati anvayavyatireki. (Tatparyatika,
Vacaspati Misra, edited by Anantalal Thakur, Published
from Indian Council of Philosophical Research, New Delhi,
page 140-41).

Vi Anvayi vivaksita tadjatiya vyttitve sati vipaksahinah,
yatha sarvaanityatva adi nama anityah sabdah kytakatvat
iti. Asya hi vipaksah nasti. (Nydyabhdasyavarttikam,
Uddyotakara, edited by Anantalal Thakur, Published from
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Indian Council of Philosophical Research, New Delhi, page
43).

il Yatheti. Svamate tu abhidheyah visesah prameyatvat
samanyavat. (Tatparyatika, Vacaspati Misra, edited by
Anantalal Thakur, Published from Indian Council of
Philosophical Research, New Delhi, page 142).

it pvatireki vivaksitavyapitve sati sapaksa abhdve sati
vipaksa avrttih, yatha na idam jivat Sariram niratmakam,
apranadima tu aprasangad iti. (Nyayabhasyavarttikam,
Uddyotakara, edited by Anantalal Thakur, Published from
Indian Council of Philosophical Research, New Delhi, page
43).

XXIX

Atha va trividham iti,  puarvavat  Sesavat
samanyatodystam ca iti. Piarvam sadhyam, tad vyaptya
yasya asti iti tat purvavat. Sadhyasajatiyah Sesah, sah
yasya asti tat Sesavat. Parvavat nama sadhyavyapakam.
Sesavat iti tasyamaneasti. Samanyatah ca adystam. Ca
sabdat pratyaksa agama avirudham ca iti. Evam
caturlaksanam panicalaksanam anumanam iti.
(Nyayabhasyavarttikam, Uddyotakara, edited by Anantalal
Thakur, Published from Indian Council of Philosophical

Research, New Delhi, page 43).

% Evam iti. Etad uktam bhavati abddhita visayam
asatpratipaksam pirvavat iti ca dhruvam kytva sesavat iti
eka vidha, samanyatah adpstam iti dvitiya,
samanyatah dyrstam ca iti trtiva. Tad evam tyvidham
caturlaksanam  dvayam.  Ekam
paricalaksanam iti. (Tatparyatika, Vacaspati Misra, edited
by Anantalal Thakur, Published from Indian Council of
Philosophical Research, New Delhi, page 142-43).

sesavat

anumanam. Tatra

XXXI

Traividhyam anumanasya kevalanvayi bhedatah.
Dveividhyam tu bhavet vyapteh anvaya vyatirekatah.
(Bhasa-Pariccheda — with  Siddhanta-Muktavali By
Vis$vanatha-Nyaya-Paficanana, Advaita Ashrama, Calcutta,
English Translation, Translated by Swami Madhavananda,
with an Introduction by Dr. Satkari Mookerjee, S. 142, page
233-34).

xxit - Apvayavyaptih  uktaiva  vyatirekadihocyate.
Sadhyabhavavyapakatvam  hetvabhavasya  yadbhavet.
(Bhasa-Pariccheda  with  Siddhanta-Muktavalt By

Vis$vanatha-Nyaya-Paficanana, Advaita Ashrama, Calcutta,
English Translation, Translated by Swami Madhavananda,
with an Introduction by Dr. Satkari Mookerjee, S. 143, page
234-37).

Vol-1, Issue-2, Tul-Dec 2025, Published on 31.12.2025




